communitarianism
A social philosophy that favors social formulations

of the good, communitarianism is often contrasted with liberalism, which assumes that the
good should be determined by each individual.
To the extent that social institutions and policies
are required, these should be based on voluntary
agreements among the individuals involved, expressing their preferences. In contrast, cornrnunitarians view institutions and policies as reflecting
in part values passed from generation to generation. These values become part of the self
through internalization, and are modified by persuasion, religious or political indoctrination, leadership, and moral dialogues.
In the 1980s communitarianism was largely advanced by Charles Taylor, Michael Sandel, and
Michael Walzer. They criticized liberalism for its
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failure to realize that people are socially "embedded," overlooking that people can have a strong
attachment to their societies. They lamented lib
eralism's focus on the individualistic concept of
self-interest.
Asian communitarians argue that, to maintain
social harmony, individual rights and political
liberties must be curtailed. Some seek to rely heavily on the state to maintain social order (for instance, leaders and champions of the regimes in
Singapore and Malaysia), and some on strong
social bonds and moral culture (as does Japan).
Asian communitarians also hold that the West's
notion of liberty actually amounts to "anarchy";
that strong economic growth requires limiting
freedoms; and that the West uses its idea of legal
and political rights to chastise other cultures that
have inherent values of their own.
In 1990, a new school of communitarianismwas
founded. Among its leading scholars are William A.
Galston (politicaltheory), Mary Ann Glendon (law),
Thomas Spragens, Jr. (political science), Alan
Ehrenhalt (writer),and sociologists Philip Selznick,
Robert Bellah and his associates, and Amitai
Etzioni who wrote books that, in 1990, laid the
foundations for responsive (democratic)communitananism. Key communitarian texts include Habits
of the Heart (1985)by Robert Bellah and colleagues,
The Spirit of Community (1993)and The New Golden
Rule (19%) by Amitai Etzioni, Communitarianism
and Its Critics (1993) by Daniel Bell, and The
Cmunitarian Persuasion by Philip Selznick (2002).
Responsive communitarians, a group founded
by Amitai Etzioni, assume that societies have multiple and not wholly compatible needs, in contrast
to philosophies built on one core principle, such
as liberty for libertarianism. Responsive communitarianism assumes that a good society is based
on a balance between liberty and social order, and
between particularistic (communal) and societywide values and bonds. This school stresses responsibilities people have for their families, kin.
communities, and societies - above and beyond
the universal rights all individuals command,
the focus of liberalism.
While a carefully crafted balance between
liberty and social order defines a generic concept
of the good society, communitarians point out
that the historical-social conditions of specific
societies determine the rather diflerent ways a
given society in a give^ era may need to change
to attain the same balance. Thus, contemporary
Japan requires much greater tolerance for individual rights,while in the American society excessive
individualism needs to be curbed.
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Communitarhs pay special attention to social
institutios. Several of these form tbe moral infrastructure of society: families, schools, communities, and the community of communitiw.
Infants are born into families whose societal role
is to introduce values and begin the developmew
of the moral self. The role of schools is to develop
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